consider whether your might and power may con-
sent to comply with your wilfulness and that of your
councillors. And, surely, to that also you must an-
swer no. For indeed, properly speaking, we should
do nothing save such things as we may do rightfully.
And, in truth, rightfully you may take no vengeance
as of your own authority. Thus you may see that your
power does not rightfully consent to comply with
your wilfulness. Let us now examine the third point,
which Tullius calls the 'consequence/ You must un-
derstand that the vengeance which you purpose is
the consequence. And from that follows another ven-
geance, another peril, and another war, and further
injuries and damages without number whereof we
are not at this time aware. And, touching the fourth
point, which Tullius calls 'engendering/ you should
consider that this wrong done to you was engendered
of the hate of your enemies; and of the vengeance
taken on that evil would be begotten another ven-
geance, and therewithal much sorrow and wastage of
wealth, as I have pointed out.

"Now, sir, as to the point which Tullius calls
'causes/ which is the last point to consider, you must
understand that the wrong that has been done you
had certain causes, the which scholars call Oriens
and Efficens, and Causa longinqua and Causa pro-
pinqua, which is to say, the ultimate cause and the
proximate cause. The ultimate cause is Almighty
God, Who is the Cause of all things. The proximate
cause is your three enemies. The accidental cause is
hate. The material cause is the five wounds of your
daughter. The formal cause is the method of their
working who brought ladders and climbed in at
your windows. The final cause was the wish to slay
your daughter; it hindered them not, in so far as
they did their best. But, to speak now of the ultimate
cause, as to what end they shall reach, or what shall
finally betide your enemies in this case, I cannot
judge, save in conjecture and supposition. Yet we